They had been saying to one another, "Who will roll away the stone for us from the entrance to the tomb?" But when they looked they could see that the stone -which was very big -had already been rolled back. (Mk. 16.3-4)
Preliminary remarks
Speaking about the ecumenical approach of Taizé, the French Orthodox theologian Olivier Clément wrote that the Ecumenism practiced in Taizé is an ecumenism of the essential, born from the immense suffering of the Second WW. 1 To practice a balanced ecumenism means to search for the essential in faith, without forcing the time and other Christian brothers into dogmatic agreements. But, in the main time it means to have the courage to begin the path for Christian unity, as with regards to the women who went at the tomb of Jesus, when it was very early and still dark, so practically, when there is no visible hope for a soon to come unity in Christianity, too early from everyone's point of view. Br. Roger and his community did and do exactly this. They engaged and engage in living the unity of the Church, when it is still dark, when there is almost no reason to hope for Christian unity. Maybe Br. Roger and every brother that followed and follows him could have asked at some point like the women in the Resurrection Morning: "Who will roll away the stone for us from the entrance to the tomb?" The historical, sociological, psychological and dogmatic differences are truly a huge stone, which can't be rolled away so simply when Christians from different confessional and cultural backgrounds want to live together in the unity of the Church. A Serbian Orthodox bishop observed that "the monastic community of Taizé, shaped by Protestantism, was founded in a region of Burgundy compatible with Roman Catholic spirituality and always open to the spirit of Orthodoxy".
2 Putting all these aspects together is not easy at all but maybe, once they started to live together, again like the women heading to the resurrection place, they saw "that the stone -which was very big -had already been rolled back".
In our study we will try to follow how essential elements of the liturgical tradition of the Catholic and Orthodox Church (the stone already rolled back) influenced the Taizé way of living until today such that we can speak about a Taizé tradition, perfect and compatible with the old Universal Church Tradition. In this way, Taizé tradition is to be called a new stone on an ancient foundation, and not at all a "mishmash of Pentecostalists". 3 For this we will try to identify and analyse liturgical and spiritual elements from the Eastern Orthodox and Western Catholic Traditions which influenced in major ways the Taizé order of prayer.
Brother Roger liturgical ecumenical background
Even if the Taizé prayer order seems to be very simple, it is not simple at all to analyse it because it contains many elements from different Christian traditions and it reflects through words, symbols or liturgical gestures aspects of both Eastern and Western Christian Spirituality. Maybe we should start our journey in discovering elements from different Christian traditions in the Taizé Liturgy from the very beginning, the cultural and spiritual background of Br. Roger. He came from a deeply religious Protestant family, being the ninth and youngest son of a Reformed Pastor from Bachs, in Switzerland. 4 From a very young age, his spiritual way was quite different from a normal pastor's son. Describing Br. Roger's confessional childhood background, the Irish Dominican Friar, Patrick Burke states:
From an early age Roger was very conscious of the divisions between Protestant and Catholic, but was encouraged by his parents to look beyond them. While attending secondary school in a nearby town his parents chose to lodge him with a Catholic rather than a Protestant family, because the Catholic family was in need of the income from the rent. Roger had very high regard for his maternal grandmother whom he remembers as having a powerful gift of welcome. Although she was also the wife of a Protestant pastor, she often attended Mass and even received Holy Communion. Actually, Br. Roger will also confess later that his father influenced him a lot because he was a mystic and he used to sometimes have an ecumenical approach, going to pray even in Catholic Churches. The Orthodox Church gives us a precious testimony. In its liturgy, it lives and causes its believers to live the joy of heaven on earth. Many storms have come upon this Church, but the prayer of God's people continues to remain alive in this Church, this prayer which has crossed the centuries does not involve just the intelligence but also integrates an ensemble of visible and sensible expressions. 9 It is obvious that all these ecumenical aspects of Br. Roger's childhood helped him a lot later when he had to make decisions about a prayer order of an ecumenical community. All these aspects constituted key elements in building his charisma: "the openness, discretion, and freedom with which Roger grew up regarding the division of Christians in the years that followed developed into a prophetic quality that has been acknowledged the world over". 
The liturgical order of prayer in Taizé
In the Community Rule, written during the 1952-1953 winter, there is a description of the prayer life style, inspired, of course, from the monastic schedule of prayer, as we have mentioned earlier. Br . Roger recommended that the community pray three times during the day, being inspired in this sense, directly from the primary Christian Communities who were observing the Jewish Custom of Prayer. 11 In the Rule, the Prayer chapter, begins with a quotation from Luke 12 that refers to the Jewish Prayer from the Temple practised by the disciples together with the first converts. The structure of each of these three prayers 13 "is similar to that of the Divine Office from the Catholic monastic tradition consisting of a hymn, psalms, scripture reading and intercessions". 
Songs
It should be mentioned that this service is also very alike to the order of a classical Protestant Gottesdienst: 16 hymns, psalms, Old Testament Lecture, New Testament Lecture, Prayer of Intercessions, Our Father etc, still the Taizé liturgical order has some specific aspects that are to be analysed especially in light of the monastic Church Tradition influence. In the 1960's the presence of Franciscan Friars and Orthodox monks influenced the development of the liturgical service of the Taizé community.
The most well-known elements of the Taizé liturgical service are without any doubt the Taizé Songs. 17 The Taizé songs are not usual Protestant, Catholic or Orthodox Church hymns but repetitive short phrases taken from the Bible, from the Fathers of the Church, from Liturgical Services (from all Christian Traditions) and even from recent theologians that were martyrized. 18 It was due to the increasing number of pilgrims from different countries in the '60s and '70s that caused the community to rethink the liturgical service of Taizé. The brothers had to design it in such a way that as many people as possible could actively participate to the common prayer. The importance given to the music and the desire that as many persons as 
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Patrick Burke acknowledges that "for most of us, our first encounter with Taizé was through its music, an essential part of the worship there", see: P. J. Burke giving rise for example to the "Jesus Prayer". Elsewhere, there is the prayer which begins "Hail Mary, full of grace, the Lord is with you", or else simple chants which are sung over and over again.
23
Olivier Clément underlines an important theological aspect of the repetitiveness, that it opens the liturgical celebration to the aspect of eternity.
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Regarding to Taizé repetitive hymns, Clément links it also to the old Church Tradition through the Orthodox Jesus prayer or through the Catholic Rosary but at the same time observes the main difference: at Taizé, the repetitiveness is assumed in a communal and liturgical way, not just for personal prayer.
Now, Christianity has a whole tradition of repetitions which can pacify us and which can, in a sense, empty the intellect of its agitation and allow it to be united to the "heart". And this makes us ready for prayer. For example, in the Eastern Church there is what is known as the "Jesus prayer,"or in the Latin Church there is the "Rosary". Something very interesting at Taizé is that this formula of calming repetition has been taken up in the liturgy; that is, it is not used only in a personal prayer, but also in prayer together or common prayer.
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In a very similar way, cardinal Gianfranco Ravasi underlined during the last Spiritual Exercises 26 kept for Pope Benedict XVI spiritual and psychological aspects of repetitiveness. Ravasi states the repetitiveness is actually the typical language of the passion: persons in love enjoy repeating their loving words to one another, ill persons love to describe their suffering and, in the Old Testament, in key moments for the Jewish people, repetitive hymns and psalms were composed; 27 also, in the deep moments, Jesus spoke through repetition. 28 Using the repetition in the dialogue with God means, according to Ravasi, being involved in prayer not only intellectually through words but also sentimentally, through passion. This is a way, according to the same cardinal, the Rosary has had so much pastoral success during the story.
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There is another liturgical element linked to the repetitiveness in the Taizé order of prayer: the silence. The silence, as the repetitiveness, is also men- tioned in the prayer sheet-paper, so it is not an act ordered instinctively by the main celebrant, 30 being assumed by entire community and pre-scribed. The silence opens the spirituality to the sense of the apophatic knowledge of God, 31 specifically to Palamite monastic tradition. The silence also introduces the question of listening to the Word of God and to the others in a very personal way, aspect important for the Reformed background of Taizé worshiping. 32 Analysing the repetitiveness and silence as theological values inspired by the Palamite monastic spirituality, one cannot avoid observing a very visible sign of the hesychast tradition: the small chair and prayer position of the body. The need of a certain body-position during the repetitive or silenced prayer reveals the involvement of both body and soul or heart and intellect in the dialogue with God. In this way the Taizé spirituality managed to recuperate certain aspects of the prayer that were set aside in some Western Reformed Churches where the prayer tended to be too intellectual. 
Weekly Paschal celebrations
Thanks to some liturgical elements, Taizé celebrates some parts of Easter every week of the entire year 37 in a much obvious way then in the traditional Churches themselves. Those liturgical elements are: the adoration of the Cross Friday evening, the service of the Light Saturday evening and the Eucharist Sunday morning.
The adoration of the Cross, called in Taizé the prayer around the cross takes place at the end of the Friday evening prayer when the Cross is put on the floor and everyone comes to touch the icon of the Cross with their forehead, beginning with the brothers and followed by everyone in the Church. This practice was inspired to Br. Roger by the Russian custom of touching the icons with the forehead. Br. Roger saw this gesture during a meeting of prayer with young Russians in the late '70. After visiting Moscow in 1978, Br. Roger described the gesture and gave the interpretation himself: entrusting to God his and others' difficult preoccupations and concerns. 38 It was generalized soon after for the Friday evening prayer in Taizé. Gianluca Blancini underlines that this practice of adoring the Cross every Friday evening is an amazing synthesis between the Western devotion to the Cross and the iconic spirit of the Orient. 39 The Taizé icon of the Cross is painted in a mostly Oriental style 40 by Fr. Eric de Saussure 41 and it is very alike to the Assisi Cross (San Damiano), which is also from a Syrian Oriental provenience.
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This resemblance could also be an extraordinary symbol for the spiritual ecumenical project of Taizé. In front of San Damiano Cross, Saint Francis heard the calling of God: Go and repair my House! This is a relevant symbol for the ecumenical mission of Taizé: the mission of repairing and healing. Pope Paul VI was emphasizing that the ecumenical monastic experience of Fr. Roger and his community is like the project of Saint Francis of Assisi. 43 The fact that for this adoration gesture one must not necessary kiss the Cross but just touch the front made it available also to Protestants for whom the icons-veneration is not characteristic or could be even problematic. Without 37 The Sunday understood as weekly Easter. 38 being necessary involved in the liturgical order there are in Taizé also other icons that fill the liturgical space of the Reconciliation Church. We can mention here the Virgin Mary's icon painted also by Br. Eric, 44 very alike to the Vladimir Orthodox icon of the Theotokos. Another Taizé symbolic icon to mention would be the so-called icon of the friendship, a Coptic Orthodox icon from the 7 th century representing Jesus keeping his arm in friendship gesture on Saint Menas, an Egyptian Saint but whom actually can represent anyone of us 45 . During the Saturday evening prayer another rite takes place, full of theological symbolism, of Orthodox provenience: the lighting of the candles. This is how the Dominican Friar Patrick Burke describes this rite:
The climax of the liturgical week is undoubtedly the Service of Light which takes place on Saturday nights. This is not unlike our own liturgy for Holy Saturday night. All present are given candles as a symbol of the presence of the risen Lord. As the Christus Ressurrexit is being sung, the church is filled with a great sense of joy and hope. The risen Lord Jesus has conquered darkness and sin; he has broken the powers of oppression and misery, and he offers new life to all humankind. There is hope for humankind; there exists the real possibility for change, and there is, in the words of Brother Roger, a life we never dared hope for. 46 In an interview that Gianluca Blancini has personally taken from Fr. Thomas of Taizé, the last one mentions that Br. Roger was very touched by the liturgical celebration he saw in Russia that included also a Vigil prayer with the gesture of lighting candles by all the believers present at the celebration. 47 Fr. Roger imported this gesture and included it in the Saturday evening Vigil prayer as a symbol of the Resurrection.
But the very core of every weekly liturgical order is the Eucharist Sunday celebration. There is no other more obvious liturgical sign that the Taizé spirituality managed to rediscover and to recuperate the Old Tradition of the Church than the weekly Eucharist celebration. The Eucharist is always presided over by the priests of the Catholic Church but it also maintains much of 44 The Italian theologian Gianluca Blancini considers that the presence of the Holy Virgin's icon means also a reconsideration of the Theotokos figure and role in a Reformed style; the role of the main celebrant is re-interpreted and limited just to the necessary liturgical words and acts. There is not always a homily, but the Prior meditates the Gospel in form of a short prayer translated in several languages. If there is a homily, it can be made by somebody not necessarily Catholic. Also, all the Church is involved through singing and communal silence. Participating at the Taizé Sunday Eucharist, one can feel how the Eucharist is a gift for everyone, including the main celebrant or the preacher, and they are just guests of the Eucharist, not masters of it. This aspect is definitively a liturgical approach inspired by the Reformed background.
At this point it is necessary to present the Eucharistic approach of Br. Roger and of the Taizé community. Br. Roger believed in the real presence of Christ in the Eucharist, sharing so the Catholic and Orthodox faith. 48 This vision opens the perspective of an ecclesiology or anthropology of mystical communion very characteristic of the Orthodox theology. 49 The Taizé community does not encourage the intercommunion and does not want to hurry up dogmatic agreements, nor does it wish to perform prophetic Eucharistic liturgical gestures that could affect the ecumenical relations between the Churches or could scandalise the faith of some believers for whom a strict Eucharistic discipline is an essential part of the faith. This fact is reflected in the Eucharistic approach that can be seen during the Sunday morning celebration.
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First of all, regarding the Eucharistic approach and discipline it is required that the pilgrims, who wish to receive the Eucharist in Taizé, believe in the real presence of Christ in the Eucharist substances. The Sunday Eucharist in the main church of the community is always presided over by priests of the Catholic Church. Secondly, for Protestants who do not share the belief in the real presence, for non-baptised persons, persons belonging to other religions, or for Orthodox who, even if they believe in the real presence in the Eucharist but cannot receive the Eucharist in other Churches, there is blessed bread sharing. This bread is actually a symbol taken from the Byzantine rite, the so called antidoron, a blessed bread distributed especially 48 The fact that all the brothers now receive the Catholic Eucharist goes back to the 70's when Brother Roger received for the first time a new Catholic member into his community. With the passing of the years the Catholic presence in the Taizé community increased regarding both the brothers and pilgrims and Br. Roger considered as being inconceivable that he and his community and the pilgrims could not also share the same Eucharistic table. 52 But Br. Roger was a theologian, he knew that receiving the Eucharist implied also sharing the faith of the Church that consecrates the Eucharist and of course a certain approach to the role and place of the episcopate. Actually, even if he never has formally converted, Br. Roger was sharing at least two of the very basic dogmas of the Catholic Church: the real presence of Christ in the Eucharist and the Petrine Ministry. This thing is openly admitted also by his successor as Prior of the community:
For him, entering progressively into a full communion with the Catholic Church was given concrete expression in two points he never kept secret: receiving the Eucharist and recognizing the necessity of a ministry of unity exercised by the Bishop of Rome.
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Weekly Eucharist 54 as receiving Communion 55 from the part of the Catholic Church was the most important step for the adherence of Taizé 51 Actually the old church of the village.
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See this information in an interview with Br. Alois published as an answer to another article where Br. Roger was accused of converting to Catholicism, article published by Yves Chiron in Le Monde in September 6, 2006. See: Br. Alois, Something that was without precedent, https: //www.taize.fr/en_article6739.html, viewed on January 15, 2019. In this interview, Br. Alois is pointing and describing the moment when Br. Roger had for the first time received the Sacraments during a Catholic Mass. Still, we have to mention that, nor Br Roger neither Br. Alois have had the impression that this fact brought conversion in a confessional meaning, but it is given the impression that it happened the most natural and normal thing being given all the spiritual path followed by Br. Roger until that moment: "In 1972, the then Bishop of Autun, Mgr Armand Le Bourgeois, simply gave him communion for the first time, without requiring any other profession of faith from him besides the Creed recited during the Eucharist, and which is held in common by all Christians. Several witnesses were present, three of my brothers, a couple who are friends of ours; they can attest to this." See: Br. Alois, Something that was. 53 Ibidem. 54 It is well known that in most of the Protestant Churches there is no weekly Eucharist. 55 For more information about the Eucharistic approach of Taizé, especially the ecumenical relevance of this approach see: Marco Guido, L'eucaristia di Taizé, tappa concreta nel dialogo ecumenico, Bari, Ecumenica Editrice 1974.
